Vol. 4, No. 2, December 2023, p. 165~174

i E Kawanua International Journal of Multicultural Studies

ISSN: 2797-5460, E-ISSN: 2797-359X, DOI: 10.30984/KI1JMS.v4il1.728 165

Legalization of Nikah Sirri: A Solution to Obtain Marital Status
Recognition Among Diverse Cultural Groups in Indonesia

Aldy Darmawan?, Hamda SulfinadiaZ, Efrinaldi3, Elfia4, Nurul Izzati>
L2345Universitas Islam Negeri Imam Bonjol Padang, Indonesia
Email: aldy.darmawan@uinib.ac.id!, hamdasulfinadia@uinib.ac.id?,
efrinaldi@uinib.ac.id3, elfiamag@uinib.ac.id4, 2320040007 @uinib.ac.id>

Article Info

ABSTRACT

Article history:
Received Sep 20, 2023
Revised Dec 8, 2023
Accepted Dec 30, 2023

Keywords:

Culture

Law

Indonesia
Unregistered Marriage
Ethnic Groups

This article examines the background behind couples from
various ethnic groups in Indonesia opting for unregistered
marriages and their efforts to obtain legal recognition of
their marital status from the state. The research aims to
understand the motivations of couples from different
cultural backgrounds when deciding to marry in secrecy and
how they then seek to legalize their unions through court
decisions on marital status confirmation. The method used
in this study is field research with a descriptive qualitative
approach. Primary data was obtained through in-depth
interviews with 14 interethnic couples such as Minang,
Batak and Javanese in Padang City who filed petitions for
marital status confirmation to the local Class 1A Religious
Court. The findings reveal that preferences over
unregistered marriages are influenced by the social, cultural
and religious backgrounds of each ethnic group. This
condition necessitates contextual adjustments in providing
legal solutions to the issue of unregistered marriages so that
they can be accepted by all parties from the existing cultural
diversity. In conclusion, marital status confirmation in
Religious Courts can be an effective legal solution for
interethnic couples with unregistered marriages in
Indonesia to obtain formal recognition of their marital
status. However, a profound understanding of the prevailing
socio-cultural values in each community is needed so that
decisions on marital status confirmation do not contradict
and can be well accepted by all parties.
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1. INTRODUCTION

Unregistered marriage (nikah sirri) has become a prevalent phenomenon in
Indonesia. Available data estimates that the number of unregistered marriages reaches
the thousands annually (Siregar et al., 2022). This situation is undoubtedly distressing
considering the adverse impacts on women and children from such marital arrangements
(Nisa, 2018). Hence, the issue of unregistered marriage warrants attention from
researchers across various scientific domains.

From a sociological standpoint, the proliferation of unregistered marriages can be
construed as a form of resistance among certain communities against state efforts to
govern the private lives of its citizens (Nisa, 2018; Hafidzi et al., 2022). Additionally, these
marriages reflect the cleavage between formal regulations and prevailing societal values.
For instance, the Gorontalo tribe regards unregistered marriage as a normative option
since it has evolved into an ancestral tradition.

Various theological analyses have determined that in principle, unregistered
marriages fulfill the pillars and requirements of legitimate marital unions under Islamic
law. However, they still contravene civil regulations which mandate the registration of all
marriages. According to Rahman (2018), such legal uncertainty threatens to undermine
the rights of women and children in particular.

Previous literature has already reviewed regulatory frameworks and policies to
deter the practice of unregistered marriages. These include Zainuddin & Ulya’s (2021)
study on Aceh’s proposed Family Law and Nisa’s (2018) macro-level analysis of marriage
registration policies. However, research specifically focusing on efforts by couples in
unregistered marriages to legalize their unions remains scarce.

Prudent handling of issues stemming from unregistered marriages is vital given
the complex interplay of sociocultural values in Indonesia’s diverse communities.
Preventive initiatives need to consider prevailing traditions and drivers of unregistered
marriages among various ethnic groups (Hafidzi, 2022). It is hoped that this research can
provide contextual understanding so that any policies formulated can accurately address
concerns and achieve acceptance among all parties.

The increase of unregistered marriages may be seen as a form of opposition within
particular social circles against state interference into private affairs of its people (Nisa,
2018). They also underline the incongruity between formal legislation and accepted
norms across Indonesia’s multicultural landscape.

For instance, the predominantly Muslim Gorontalo tribe accepts unregistered
marriage as a routine practice inherited through generations. Meanwhile, the largely
Christian Batak ethnicity attributes it to religious differences and family objections, hence
the choice of discreet marriage arrangements. In essence, distinct historical influences,
convictions and indigenous values shape each ethnic community’s policy on unregistered
unions. Therefore, in-depth evaluation is necessary to develop appropriate and mutually
acceptable solutions among Indonesia’s diverse populace to mitigate this phenomenon.
This study aims to uncover couples’ rationale for unregistered marriages and the lengths
they go to secure formal legal recognition. It focuses on prevailing social and legal
perspectives of individuals in unregistered marriages. Accordingly, the results can
complement existing literature concentrated on formal policy aspects of such unions.

2. METHODS
This is a field research study employing a qualitative approach and descriptive
analysis. Primary data was gathered through in-depth interviews with 14 interethnic and
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interfaith couples in Padang City who filed marriage confirmation petitions to the class
1A Religious Court. The selection of informants comprised varied ethnic groups including
Minang, Batak, Javanese, and others in order to obtain a comprehensive understanding of
unregistered marriage practices within the city’s multicultural landscape. Interviews
were conducted at a legal firm office, utilizing semi-structured technique to uncover the
motivations and efforts of each couple from different cultural backgrounds in legitimizing
their unregistered unions. Data analysis adhered to the Miles and Huberman model
encompassing data reduction, display and conclusion drawing stages. Data reduction
summarizes, encodes and traces themes relevant to the research focus. The subsequent
process involves presenting integrated information to facilitate comprehension. Finally,
conclusions are formulated by situating the findings within the broader sociocultural
context regarding unregistered marriage conduct.

3. RESULTS AND DISCUSSION
3.1 Legalization of Unregistered Marriages (Isbath Nikah)

Isbath nikah consists of two words, namely isbath and nikah. Isbath comes from
the Arabic word asbata which means to establish/determination. Meanwhile, marriage
comes from the word nakaha which means to marry one another. Thus the term isbath
nikah means confirmation of marriage. The combined term isbath nikah creates a new
definition, namely confirmation of marriage which is a product of the Religious Court
based on arequest from interested parties. Isbath nikah is a petition filed by the Petitioner
to the Religious Court with the aim that a marriage that was not registered with the
religious affairs office and does not have a marriage certificate can be declared legal based
on the Religious Court's decision (Sururie, 2017).

Isbath nikah is a solution for the enactment of Article 2 Paragraph (2) of Law no. 1
of 1974 concerning Marriage which requires marriage registration. This is because there
are many marriages that are not registered, but can request their isbath nikah to the
Religious Court. The authority regarding the case of isbath nikah for the Religious Court
is for those who carry out marriages privately before the enactment of Law no. 1 of 1974
concerning Marriage which refers to Article 64 stating that for marriages and everything
related to marriages that occurred before this Law comes into force which is carried out
according to old regulations is legal. Isbath is a product of the Religious Court which is
termed jurisdictio voluntair. Voluntair cases are cases which are applications in nature
and do not contain disputes so there are no opponents.

Isbath nikah is a determination of the marriage of a husband and wife which has
been carried out in accordance with the provisions of Islamic law by fulfilling the terms
and pillars of marriage, but the marriage has not been or is not registered with the
competent authority, namely the religious affairs office official in this case the registrar
(Fauzi, 2021). The isbath nikah stipulated by the Religious Court has a very large share
and contribution in an effort to provide a sense of justice and legal certainty for couples
who do not have a marriage book as authentic evidence or couples who carry out
unregistered marriages (Fauzi, 2021). Every marriage must be registered with the
competent authority in accordance with applicable regulations. The regulation
concerning marriage registration is an administrative regulation reform (Muar, 2021).

Based on the description above, it can be concluded that isbath nikah is a
determination of the marriage of a man and a woman as husband and wife which has been
carried out in accordance with the provisions of Islamic law and has fulfilled the pillars
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and terms of marriage. However, this past marriage has not or has not been registered
with the competent authority, in this case the religious affairs office official, namely the
registrar. Article 7 paragraph (4) of the Compilation of Islamic Law (KHI) explains that
those entitled to submit an application for isbath nikah are the husband or wife, their
children, the marriage guardian and those interested in the marriage. Based on this
article, the requirements for a person entitled to submit an application for isbath nikah
are the husband or wife, their children, the marriage guardian and interested parties.

3.2 Reasons for Covert Marriages

Marriage is one of several historic moments in a human’s life journey
(Yuhermansyah & Akhir, 2019). By getting married, humans hope to continue their
lineage by passing on their lives to the next generation (Supriyadi, 2018). Marriage is a
sacred agreement between a man and a woman that aims to create a relationship full of
tranquility (sakinah), love (mawaddah), and compassion (rahmah) (Munir & Shafiq,
2019). The benefits of marriages are felt not only by the family but also by society as a
whole. Marriage has a strategic role in the formation and sustainability of society.
Therefore, the government plays an important role in regulating marriages in order to
create a safe, peaceful and prosperous society (Harisudin & Choriri, 2021).

Marriage in Indonesia is regulated in Article 1 of Law Number 1 of 1974 concerning
Marriage, which explains that marriage is a relationship involving physical and spiritual
dimensions between a man and a woman, who become husband and wife, with the aim of
creating a happy and eternal family or household based on the principle of Belief in the
One Supreme God (Herlina et al,, 2019).

Marriage is a very strong bond (Nazarudin et al., 2023) which makes lawful the
relationship between a man and a woman who are not mahram, while regulating their
rights and obligations within specified limits (Umar & Purnama, 2018). From a legal
perspective, marriage is a legal bond that binds the rights and responsibilities between
husband and wife. Meanwhile, if we view marriage from a religious perspective, marriage
is an agreement that makes lawful a relationship that was previously considered
forbidden by religious teachings (Khairuddin & Julianda, 2017).

Basically there are already rules that govern marriages, both in religious aspects
and at the legal level of a country. Every individual is expected to obey the established
rules. In Indonesia, marriage regulations are stipulated in Law Number 1 of 1974
concerning Marriage and Compilation of Islamic Law. A marriage in Islam is considered
valid if it fulfills the pillars and requirements of marriage (Khairuddin & Julianda, 2017).
Alegal marriage is a marriage that fulfills all the requirements in the covenant or mitsaqan
ghalidzan (Mubarak et al., 2021), all the legal requirements of the agreement and all the
requirements for its implementation, namely both parties carrying out the agreement are
legally competent to carry out the agreement, the offer indicates permanent ownership of
enjoyment, the ijab and qabul are united in one assembly, there is no difference between
the two, each hears the voice of the other, the wife as the recipient of the agreement, there
are two witnesses who meet all the requirements for testimony and each of the two
parties carrying out the agreement is of sound mind and adult (Khairani & Sari, 2017).

The practice of covert marriages has become a fairly common phenomenon in
various regions of Indonesia, both urban and rural areas. Based on research, it is known
that covert marriages are carried out by various ethnic groups such as Javanese,
Sundanese, Batak, Bugis, Banjar, Gorontalo and other tribes.

Kawanua International Journal of Multicultural Studies, Vol. 4, No. 2, December 2023, p. 175~184



ISSN: 2797-5460, E-ISSN: 2797-359X 169

Although nationally there are already rules regarding the obligation to register
every marriage, the level of compliance with these rules varies for each community group.
These differences in perspective and cultural background also influence the decision to
carry out covert marriages or not.

For example, for the Gorontalo tribe which is predominantly Muslim, covert
marriages tend to be seen as a natural choice because it has become a long-standing
tradition. Meanwhile, for the Batak ethnicity, covert marriages are more motivated by
religious differences and lack of family approval.

Therefore, efforts to prevent or deal with covert marriages need to be tailored to
the socio-cultural context of each tribe, so that policies made can accurately target and be
accepted by Indonesia's various multicultural community groups.

The explanations stated above can be concluded that in Islamic law there are no
specific requirements that require registering marriages at religious affair offices.
However, in the context of legislation in Indonesia, marriage registration is mandatory for
regulatory purposes and as official evidence in the form of a marriage certificate. This
aims to maintain order in the marriage process and provide authentic evidence that is
legally accessible (Azizah, 2020).

The facts found in the field show that there are still couples who covertly marry
due to several factors, including the ignorance of covertly married couples about the
importance of registering marriages as a legal requirement for marriages that are
recognized by the people of Indonesia (Juraida et al., 2022). According to Wahbah Az-
Zuhaily as quoted by Agustin Hanapi, et al. it is a marriage where the husband asks the
witnesses to hide the marriage from the general public even if it is his own family (Hanapi
etal., 2021). Then there are several reasons why couples covertly marry, namely, couples
who will get married are busy working so they do not have time to take care of marriage
requirements at the religious affair office. Then couples who will marry do not have the
cost of managing the marriage, couples who will marry are still underage and lack of
approval from the husband's family.

Table 1. Couples in Unregistered Marriages
Year of Isbath Nikah

No Couple Names Year of Marriage

Submission
1 Hand N 2010 2023
2 Jand R 2015 2023
3 R and K 2017 2023
4 Rand] 2020 2023
5 Cand E 2014 2023
6 Nand N 2011 2023
7 Hand T 2007 2023
8 EandR 2006 2023
9 W and H 2004 2023
10 Eand R 2020 2023
11 Rand D 2021 2023
12 Aand M 2021 2023
13 SandS 2021 2023
14 Dand C 2022 2023

Source: Couples in Unregistered Marriages

Table 1 explains the number of couples who covertly marry, which is 14 couples.
The number who married in 2004 was 1 (one) couple, in 2006 there was 1 (one) couple,
in 2007 there was 1 (one) couple, in 2010 there was 1 (one) couple, in 2011 there was 1
(one) couple, in 2014 there was 1 (one couple), in 2015 there was 1 (one) couple, in 2017
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there was 1 (one) couple, in 2020 there were 2 (two) couples, in 2021 there were 3 (three)
couples and in 2022 there was 1 (one) couple. Table 1 explains that the total of 14 couples
filed a marriage determination application in 2023 at the Padang Class IA Religious Court.

The following are the results of interviews that the authors have conducted with
couples who covertly marry regarding the reasons couples covertly marry or marry with
no legal issues,

“The author interviewed couples H and N, couples ] and R, couples R and K, couples

R and ], couples C and E. These couples covertly married because they were busy

working so they did not have time to take care of administrative requirements at

the religious affairs office. Then couples N and N, couples H and T, couples E and R,

couples W and H. These couples covertly married because they did not have the

funds to go to the religious affairs office. Then couples E and R, couples R and D,

couples A and M. These couples covertly married because one of the couples was

underage. The couple did not fulfill the requirements stipulated by Law Number

16 of 2019 concerning Amendments to Law Number 1 of 1974 concerning

Marriage. The latest rules regarding the age of marriage for both the prospective

bride and groom are at least 19 years old. While the prospective bride is 17 years

old. Furthermore, couples S and S, couples D and C, these couples covertly married
because the family from the man's side did not approve of their relationship.”

(interview, 2023)

Based on the results of the above interviews, it can be explained that the above
couples married according to the pillars and requirements of marriage, but were not
registered at the religious affairs office. These couples filed a marriage determination
application because they wanted to take care of important documents, such as family
cards, birth certificates for children.

3.3. Efforts of Covertly Married Couples to Obtain Legal Recognition

Marriage registration has become very essential in this context (Fadhlia, 2021).
Marriage registration is the registration made by state officials of the marriage event at
the time the marriage contract is to be carried out between the prospective husband and
wife. Through marriage registration and evidenced by a marriage certificate, a person can
prove that he/she is bound in a marriage bond so that the parties can claim their rights
and be required to fulfill their obligations (Wardhana et al., 2023).

Marriage registration is an obligation that must be carried out by someone who
has entered into marriage. This is based on Article 3 of Law Number 23 of 2006
concerning Population Administration, which explains that every resident is required to
report population events and important events experienced to the implementing agency
by fulfilling the requirements needed in population registration and civil registration.
Furthermore, based on Article 2 of Presidential Decree Number 25 of 2008 concerning
Requirements and Procedures for Population Registration and Civil Registration, it is
explained that population registration and civil registration aims to provide legality of
identity and legal certainty for population documents, protection of population civil
status rights, and obtaining valid, correct and complete data (Rahmi & Sakdul, 2016).

Based on the results of interviews conducted by the author with 14 couples who
covertly marry, it can be explained that these couples filed marriage determination
applications to the Padang Class IA Religious Court to manage family cards, birth
certificates for children and other important documents. Then there are also couples who
filed marriage determination applications for divorce at the Padang Class IA Religious
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Court. Efforts that can be made by couples who covertly marry to obtain legal validity for
their marriage are by submitting an application for marriage determination to the Padang
Religious Court, in this case 14 couples submitted marriage determinations to the Padang
Class IA Religious Court.

3.3. Legal Solutions for Covertly Married Couples from Various Ethnic Groups

The rise of covert marriages among various ethnic groups and religions in
Indonesia calls for appropriate legal solutions that are accepted by all parties. One
solution that can be taken is the stipulation of marriage (isbath marriage) in the Religious
Court.

Although fundamentally aimed at the same goal, namely to obtain legal status for
the marriage, this marriage stipulation needs to pay attention to the socio-cultural
backgrounds of each couple who carried out the covert marriage. For example, for the
Gorontalo ethnic group who are Muslims, the marriage stipulation can be based on the
provisions of figh according to the prevailing traditions.

Meanwhile, for couples from different ethnicities and religions, for example Batak
Christians with Javanese Muslims, marriage stipulations need to accommodate the
religious values of both parties so that they can be well received. Thus, the solutions
provided can be right on target according to each cultural context.

In-depth studies are needed to formulate a gender-responsive and multicultural
marriage stipulation model. It is hoped that this effort can become a legal breakthrough
that understands cultural diversity while protecting the rights of women and children
resulting from covert marriages in Indonesia. In addition to the majority Muslim and
Christian groups in Indonesia, the existence of isolated indigenous communities that still
adhere to local traditions in marriage practices also needs to be considered. Such as the
Baduy community in Banten and the Dayaks in Kalimantan who generally do not register
their marriages.

For these communities, marriage determination also faces challenges because it
needs to understand the very strong indigenous values and beliefs. For example, whether
marriage determination can be done collectively or individually, how to ensure the
legality of marriage according to their beliefs, etc.

Therefore, persuasive and accommodative steps are needed by involving
traditional leaders and emphasizing the precautionary principle. For example, by
providing special outreach and services at their locations so as not to disturb the
prevailing order. Thus, law enforcement can take place without causing conflict because
itis contrary to custom.

4. CONCLUSION

Based on the explanation above, it can be concluded that the reason for the 14
couples covertly marrying is that the couple who will marry is busy working so that the
couple does not have time to take care of the marriage requirements at the religious
affairs office. Then couples who will marry do not have the cost of managing the marriage,
couples who will marry are still underage and lack of approval from the husband's family.
Then the effort that can be made by couples who covertly marry to obtain legal validity
for their marriage is by submitting an application for marriage determination to the
Padang Religious Court, in this case 14 couples submitted marriage determinations to the
Padang Class IA Religious Court.

Legalization of Nikah Sirri: A Solution to Obtain Marital Status Recognition Among Diverse Cultural Groups in
Indonesia (Aldy Darmawan)



172 ISSN: 2797-5460, E-ISSN: 2797-359X

ACKNOWLEDGEMENTS

Praise be to Allah SWT, for with His grace, blessings, and the guidance bestowed
upon me, [ have successfully completed this writing. May prayers and blessings always be
upon the esteemed Prophet Muhammad SAW, his family, and companions. Thanks to his
hard work, we can now enjoy the beauty of life with faith, piety, and the advancements of
knowledge and technology. My sincere and boundless gratitude is extended to the
administrators of the Kawanua International Journal of Multicultural Studies for
graciously accepting this manuscript. [ would like to express special thanks to two
individuals who hold significant importance in my life—my beloved father and mother—
for their love, care, strength, time, motivation, and prayers.

REFERENCES

Adam, Z., Nasaruddin, N., & Malarangan, H. (2022). Problematic of Sirri Marriage in
Banggai Islands District: The Case of Aliyan Imamullah’s Deviant Sect Marriage
Central Peling District, Banggai Islands Regency. INTERNATIONAL JOURNAL OF
CONTEMPORARY ISLAMIC LAW AND SOCIETY, 4(2), 50-62.
https://doi.org/10.24239/ijcils.Vol4.I1ss2.51

Azizah, N. (2019). The Regulation of Marital Registration In Indonesia and Muslim
Countries. FITRAH:Jurnal Kajian Ilmu-llmu Keislaman, 5(2), 301-312.
https://doi.org/10.24952 /fitrah.v5i2.1927

Dodoteng, H., Abidin, A., & Musyahidah, S. (2023). Legal Consequences on Sirri Marriage
Performers Without the Permission of the First Wife: Perspective of Islamic Law and
Positive Law. INTERNATIONAL JOURNAL OF CONTEMPORARY ISLAMIC LAW AND
SOCIETY, 5(1), 37-46. https://doi.org/10.24239 /ijcils.Vol5.Iss1.61

Fadhlia, F. (2021). The Legal Reasoning of Judges Behind Determination of Marriage Itsbat
Proposal for Siri Marriage Cases (A Study at the Shariyya Court of Banda Aceh). Media
Syari’ah: Wahana Kajian Hukum Islam Dan Pranata Sosial, 23(2).
https://doi.org/10.22373 /jms.v23i2.9386

Fauzi, A. (2021). Isbat Nikah Solusi Bagi Nikah Siri. Jurnal Sosial Sains, 1(9), 978-984.
https://doi.org/10.59188/jurnalsosains.v1i9.192

Hafidzi, A., Bahran, B., Luthfi, F.,, Rusdiyah, R., Ali, M. H. M., & Esfahani, A. B. (2022). Sirri
Marriage Celebration and Its Impact on Social Change in Banjarese Community,
South Kalimantan. Al-Ahkam, 32(2), 153-168.
https://doi.org/10.21580/ahkam.2022.32.2.12789

Hafifi. (2022). Kepastian Hukum Itsbat Nikah dan Status Anak Setelah Undang-Undang
Nomor 1 Tahun 1974. PA Cirebon. https://www.pa-cilegon.go.id/artikel/639-
kepastian-hukum-itsbat-nikah-dan-status-anak-setelah-undang-undang-nomor-1-
tahun-1974

Hanapi, A., Mulyadi, M., & Djawas, M. (2021). Isbat Nikah Siri dalam Putusan Hakim
Mahkamah Syar’iyah Lhoksukan. Media Syari’ah : Wahana Kajian Hukum Islam Dan
Pranata Sosial, 23(1). https://doi.org/10.22373/jms.v23i1.9181

Harisudin, M. N., & Choriri, M. (2021). On The Legal Sanction Against Marriage
Registration Violation in Southeast Asia Countries: A Jasser Auda’s Maqasid Al-

Kawanua International Journal of Multicultural Studies, Vol. 4, No. 2, December 2023, p. 175~184



ISSN: 2797-5460, E-ISSN: 2797-359X 173

Shariah Perspective. Samarah: Jurnal Hukum Keluarga Dan Hukum Islam, 5(1).
https://doi.org/10.22373 /sjhk.v5i1.9159

Herlina, N., Asikin, Z., & Husni, L. (2019). Legal Protection of Civils Rights on Childrens’
Birth from the Unrecorded Marriage. International Journal of Multicultural and
Multireligious Understanding, 6(3). https://doi.org/10.18415/ijmmu.v6i3.935

Hidayatullah, M. Y., Abidin, A. Z., Ramadhani, M., & Ningtyas, M. A. (2022). Perkawinan
Sirri Menurut Fatwa Majelis Ulama Indonesia. Ma’mal: Jurnal Laboratorium Syariah
Dan Hukum, 3(1), 64-83. https://doi.org/10.15642 /mal.v3i1.117

Juraida, J., Jamaluddin, J., & Ramaziati, R. (2022). Legal Protection For Children Born In
Unrecorded Marriages (Research Study In Nisam Antara District, North Aceh
District). Proceedings of Malikussaleh International Conference on Law, Legal Studies
and Social Science (MICoLLS), 2, 00014. https://doi.org/10.29103 /micolls.v2i.85

Karim, F. (2022). Optimalisasi pencatatan nikah terhadap fenomena perkawinan sirri di
Kabupaten Boalem. Humantech: Jurnal Ilmiah Multidisiplin Indonesia, 1(7), 942-948.

Khairani, K., & Maya Sari, C. N. (2017). Pengulangan Nikah Menurut Perspektif Hukum
[slam (Studi Kasus di KUA Kecamatan Kota Kualasimpang). SAMARAH: Jurnal Hukum
Keluarga Dan Hukum Islam, 1(2). https://doi.org/10.22373/sjhk.v1i2.2375

Khairuddin, K., & Julianda, J. (2017). Pelaksanaan Itsbat Nikah Keliling dan Dampaknya
terhadap Ketertiban Pencatatan Nikah (Studi Kasus di Kabupaten Bireuen).
SAMARAH:  Jurnal = Hukum Keluarga Dan Hukum Islam, 1(2).
https://doi.org/10.22373 /sjhk.v1i2.2384

Mubarak, A., Adli, M., & Jauhari, I. (2021). Implementation of marriage itsbat in Aceh.
ljtihad : Jurnal Wacana Hukum Islam Dan Kemanusiaan, 21(1), 119-134.
https://doi.org/10.18326/ijtihad.v21i1.119-134

Muhammad Romli Muar. (2021). PENCATATAN PERKAWINAN DALAM MULTI
PERSPEKTTIF. MAQASHID Jurnal Hukum Islam, 4(1), 31-42.
https://doi.org/10.35897 /maqashid.v4i1.617

Munir, B., & Shafiq, T. A. (2019). Batas Usia Perkawinan dalam Undang-Undang Keluarga
Islam Negeri Selangor Tahun 2003: Analisis Perspektif Maqasid Al-Syari’ah.
SAMARAH:  Jurnal  Hukum Keluarga Dan Hukum Islam,  3(2).
https://doi.org/10.22373 /sjhk.v3i2.4957

Mustika, D., & Marlina, S. (2019). Integrated Marriage Itsbat: Analyzing The Polemics
Behind Its Implementation. Mazahib, 44-75,
https://doi.org/10.21093 /mj.v18i1.1344

Nawawi, N. (2020). Quo Vadis Nikah Sirri Perspektif Hukum Islam. Al-Qadha : Jurnal
Hukum Islam Dan Perundang-Undangan, 7(2), 119-132.
https://doi.org/10.32505/qadha.v7i2.1901

Nazarudin, N., Abubakar, A., & Basri, H. (2023). Nikah Sirri Dan Problematikanya.
Innovative: Journal Of Social Science Research, 3(3), 4736-4750.

Nellj, J. (2022). The Problems of Siri Marriage for Women in Tambang District, Kampar

Legalization of Nikah Sirri: A Solution to Obtain Marital Status Recognition Among Diverse Cultural Groups in
Indonesia (Aldy Darmawan)



174 ISSN: 2797-5460, E-ISSN: 2797-359X

Regency: A Gender Swot Analysis Study. Al-Istinbath: Jurnal Hukum Islam, 7(2), 553-
578.

Nisa, E. F. (2018). The bureaucratization of Muslim marriage in Indonesia. Journal of Law
and Religion, 33(2), 291-309.

Quthny, A. Y. A, & Muzakki, A. (2022). Pencatatan Pernikahan Perspektif Hukum Islam
dan Undang-Undang Nomor 1 Tahun 1974. Asy-Syari’ah: Jurnal Hukum Islam, 8(1),
25-40.

Rahman, M. L. (2018). Nikah Sirri: Keabsahan Dan Akibatnya. Al Hikmah: Jurnal Studi
Keislaman, 8(1), 128-135.

Rahmi, A, & Sakdul, S. (2016). Fungsi Pencatatan Perkawinan Dikaitkan dengan Upaya
Perlindungan Hukum terhadap Anak Setelah Putusan Mahkamah Konstitusi Nomor:
46/puu-viii/2010. De Lega Lata: Jurnal [Imu Hukum, 1(2), 264-286.

Siregar, M. Y. (2022). Unrecorded Marriage Heart Rights According To Positive Law And
[slamic Law. International Journal Of Humanities Education and Social Sciences
(IJHESS), 2(3).

Sugitanata, A., Karimullah, S. S., & Jamil, M. S. (2021). Penalaran Istislah Dalam Pencatatan
Perkawinan. Jurnal Hukum Islam, 21(2).

Sulistiani, S. L. (2018). Analisis Yuridis Aturan Isbat Nikah Dalam Mengatasi
Permasalahan Perkawinan Sirri Di Indonesia. Tahkim (Jurnal Peradaban Dan Hukum
Islam), 1(2).

Supriyadi, S. (2018). Perkawinan Sirri dalam Perspektif Hukum di Indonesia. Yudisia:
Jurnal Pemikiran Hukum Dan Hukum Islam, 8(1), 1-17.

Umar, M. N., & Purnama, R. P. R. (2018). Persyaratan Pernikahan menurut Mazhab Hanafi.
Samarah: Jurnal Hukum Keluarga Dan Hukum Islam, 2(1), 27-50.

Wardhana, A. W,, Ardha, D. ], & Rani, F. H. (2023). The Authority of Religious Courts and
Religious Affairs Offices on the Issue of Marriage and Divorce Recording After the

Publication of the Indonesian Minister of Home Affairs 'Regulation Number 108 of
2019. DE LEGA LATA: Jurnal IImu Hukum, 8(2), 177-191.

Yuhermansyah, E., & Akhir, M. H. B. M. (2019). Implementasi Batas Umur Pernikahan
(Studi Kasus di Mahkamah Rendah Syari’ah Bukit Mertajam Pulau Pinang). Samarah:
Jurnal Hukum Keluarga Dan Hukum Islam, 2(2), 485-501.

Zainuddin, Z., & Ulya, Z. (2021). Recording Siri’'s Marriages In Obtaining Legal Certainty
(Reflections on the rise of Siri marriages in Aceh). Syariah: Jurnal Hukum Dan
Pemikiran, 21(1), 1-16.

Kawanua International Journal of Multicultural Studies, Vol. 4, No. 2, December 2023, p. 175~184



